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Introduction
One observes a particular and characteristic feature pertaining to varieties of discussions on relation between science and religion which have taken place during the last thirty years: no visible progress and no change in their content. At the very inception point of the problem of science and religion, or the dialogue (mediation) between science and theology, the very possibility of relation of the scientifically given (data) and that which can be qualified as the given in experience of the Divine, is implicitly assumed.
Usually such a possibility finds its foundation in a mundane approach to the problem linked to the natural desire to establish a hierarchy of sensible images and intellectual representations of reality in a single consciousness without making delicate distinctions in the means of access to these givens and the degree of their rationality, that is in the modi of their phenomenality. as it is not difficult to understand, are ultimately rooted in cosmic conditions. Cosmology and earthly physics (together with biology) explicate these necessary conditions. From here one infers a simple conclusion that any theological proposition (in thought or speech), expressing experience of the Divine contains explicitly a truth about the world as such, that world where this experience takes place. It is not difficult to see that the argument employed by us is ontological in the sense that it appeals to physical matter as the ground of existence which justifies the contingent facticity of theology.
If now sceptically motivated scientists reverse the previous question and ask as to "Why one needs theology for physics?", the response will be the following. Physics, in its cosmic dimension, argues about the factual state of affairs in the universe without clarifying the sense of its contingent facticity, that is, without clarifying the sense of the sufficient conditions responsible not only for the outcomes of the physical laws in order to have a given display of the universe, but also for the very possibility of knowledge and explication of the universe by human persons.
Physics operates without giving an account as to how and why the study of the world (from microparticles to cosmological scales) forms a gift to a physically limited humanity. Theology, although it does not explain this fact, at least interprets it by pointing out that it is only human beings have the rational capacity of transcending the The philosophical criterion of the difference in the modi of the given in the natural sciences and theology can be formulated in the following way. Any scientific research and any theory assume the acceptance (whether explicitly or unconsciously) of the system of metaphysics (metaphysica generalis), that is ontology (ontologia), so that such a research implies that it studies an object which must exist beforehand, that is to be an existent (ens). This requirement holds for every specialised metaphysics, that is for specific sciences, as well as for the representation of God in philosophical theology (theologia rationalis) (which is distinct from theology understood as experience of communion with God, that is from theology of revelation). On the one hand, metaphysics deals with the issue of existence of God (and here the whole drama of possible proofs of this is unfolded), whereas on the other hand, there is a question about essence of God. One notes that the requirement for the metaphysical certainty can also be applied to theology understood as historical or linguistic tradition (whose foundation is in communion). Generalising, one can say that the difference between ontic sciences (majority of the human sciences) and ontological sciences (for example, physics, whose ontology is based in physical substance and rubrics of space and time which constitute the precondition for any articulations of reality) presupposes the difference in ontology behind these sciences, and the hierarchy of those sciences follows from the "hierarchy" of ontologies (assuming that one can define one ontology as more fundamental than another).
Physics is modest in claiming that its ontology is associated with the corporeal function of man.
Then there is a question as to whether exists such a philosophical system that could assert the universal ontology, which can be placed in the foundation of both the sciences and theology, that ontology which could subordinate either theology of communion or philosophical theology? One can rephrase this question in a paradoxical way: since ontology (and its primacy with respect to the ontic sciences) has sense in a metaphysical system, what can be left of such an ontology at the era of the "end of metaphysics". One can refer to Heidegger who stopped using the term "metaphysics" in order to «to think Being without beings», that is to "think Being without regard to metaphysics" (Heidegger, 1972: 24) , when he refused being in favour of event (Ereignis) ("Being vanishes in event" (Heidegger, 1972: 22 (translation corrected)), "Being would be a species of event, and not the other way around" (Heidegger, 1972: 21 (translation that is, in different words, they challenge ontology and its definition of being.
The "essence" of events of creation of the world, the Incarnation and Resurrection is exactly that that they do not reduce to that which follows ontological law patterns. These events make possible that which is not presented on the ontological level, which is not identical to itself and whose existence contradicts its essence. One can express the same by saying that "essence" of these events contradicts to itself, for referring to a biblical case when God "calls into being things that are not" (that is calls into being non-existent as existent, as if non-existent would exist) (Rom. 4:17) . It is in this latter sense that such events par excellence as creation, incarnation and resurrection, one can say, acquire a "metaontological status" because they (events and all existents involved in them) contradict to the laws implied by ontology.
The world of things (the universe) receives a new interpretation in accordance with that which grants being, so that the world acquires being in that moment (event) that exceeds the measure of any possible definition of the existent.
Being created the existent receives its being from it divides soul and spirit, joints and marrow; it discriminates among the purpose and thoughts of the heart", one can make a conclusion that it is . In other words, truth is rooted in love as its epistemological condition, not because truth cannot be fully disclosed without love, but because it is love itself that is the ultimate and only foundation for the possibility of seeing and grasping truth. 20 Pascal expressed differently a similar thought: " ..au lieu qu'en parlant de chose humaines on dit qu'il faut les connaître avant que de les aimer…., les saints au contraire dissent en parlant des choses divine qu'il faut les aimer pour les connaître, et qu'on n'entre dans la vérité que par la charité…" ("With respect to human things it is said that it is necessary to know them in order to love,… the saints, on the contrary, say, of divine things, that they must be loved in order to be known and that truth (vérité) is manifested only through love (charité)") (Pascal 2001: 8) . Love, however is not that which is simply commensurable with experience of mundane reality. It demands one to overcome the sense of despair and futility of human existence, which was articulated by Pascal in his Pensées, and to acquire love to God: "Qu'il y a loin de la connasaince de Dieu à l'aimer" ("What a great distance between knowledge of God and love to him") (Pascal 1962: 161) . It is only this love can guarantee an access to the "great reason", for it is love given to us in the revelation of the Word, that is the Logos, which reveals itself as logos, that is as rationality which makes it possible to approach the phenomena which are more close and more intrinsic to us, those which are experienced by the spirit-bearing human flesh and exceed the capacity of being grasped by discursive thinking.
Here one means first of all knowing of human person by himself including the facticity of its all-encompassing consciousness manifesting life.
Then one can speak of knowledge of the universe as a whole as creation being "coincident" with life and every person through an instantaneous intellectual synthesis. One can overcome the feeling of non-attunement with the universe, one's solitude in it and anxiety of non-sense of being, with the aid of that "great reason" which incorporates these mysteries into the scope of its givens whose reality and truth is guaranteed by love to life and its Creator. The "great reason"
implies the mind of Christ-Logos, by whom and through whom the universe was created and for whom, after the Incarnation in flesh, the whole universe was intelligibly given in its fullness as an instant of the Divine love, and who remains the Lord of the worlds (Jn. 1:16).
Creation of the universe manifests the perfect love, that is the unconditional supremacy of love in relation to being: God created the universe out of his love and does not expect its recognition from the created, for God is above and beyond of that which he created. Knowledge of the universe as phenomenologically. By referring the reader to details on this subject elsewhere (Romano, 1998: 95-112) , (Marion, 2003b: 87-105) , (Marion, 2010: 291- 
Instead of conclusion
The immediacy of the given in theology of communion entails that this theology cannot acquire a metaphysical form thus demanding the extension of philosophy beyond metaphysics.
Philosophy has to incorporate into its scope the unobjectified phenomena and those aspects of human experience as birth, love to the other, the sensibility of one' own flesh as consubstantial to the universe, the perception of events etc. These We use the terminology of the "given" (instead of "data") in order from the beginning to underline the fact of presence of human subjectivity participation in detection, identification and articulation of phenomena in the form of "data". The "given" is not a dispassionate and neutral imposing of the world or God upon a human subject, but the "gift" granted to human being as a part of Being in general in order to comprehend existence.
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